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10-Apr-2010 
Hello / HL?L c§,LC-iL 

For past few days, I was surrounded by a question in my mind and that question was about the 
satpanth darma. Since my childhood, I had not much on Satpanth and hence was more to know 
more about it. 

SIlSL detail ad HL?L HH.HL ?ds ^ctLC-i IHe^ gudl. ^ctLGi §dl H.L C4L?HL. 

H.LH. Ul^L £d 5[ ?>tl [cltta U? 8iS ?deGl ?>tl [eftta '^ni^Lctlod Gr^Scil grd. 


I had heard divergent views on Satpanth. 

Some said; 

^Satpanth and Sanatan dharm are same;] 

^Thinas have changed a lot as the time has |jassed;| 

^ Satpanth is a dharm based on Vedasl 


'^oaiad ?>tC-iOL ?>tC-iOL ctLcil alGtaictlHL dieted grtdl. slfcj S^'ci 1... 

Heua aaiciH. rd 

'Uk'il aad, §cl. dl Uls] C4&C-iLfcy 01^ S. 

Heua U4 cl^ S. 

On the other side; 

Batpanth is a muslim dharm;| 

Batpanthis look and pretend to be like Hindus, but are Muslims from deep within; 

btc.. etc.. I 

od^ c4L‘y, 


HeUa Ud ud 


Hcaad ad '^cd linicd ad S. 

aolV.. aol'^... 
Hearing such 

divergent views, my mystery deepened and 1 d 


?>ticd C4td aidl ^GtLod^l § yWl^LHL ad. Oietl. d H.5d ^ § ?>tlHL SlSLl^L ad rtai^ sd?L. 


www.realpatidar.com 

mail@realpatidar.com 


Page Not of 8 




Satpanthi Way of Converting Hindus to Musiims 


Series 1 


In order to study the dharm in depth, I decided that I would study the main objective and is style 
of functioning. I will put more emphasis on things on which I can get concrete evidence. My, this 
thought guided me to study the religion of Khoja musiims (Ismaili Muslims), because Imam Shah 
(founder of Satpanth) was a Khoja Muslim. Hence the opinion of Khoja Muslim community of the 
Satpanth communityiris vital link in understanding the Satpanth dharm. Khoja Muslims have a 
huge library containing well researched historical evidences and manuscripts of Satpanth religion, 
written by Imam Shah. 

it I HL?L ?>tl (clttat H.L HL^ RHl H.L ijOl SL2l ■Ul^LLC'O. GU? 

bitL<4 Gu? c(Ul^ (RL? Ht^ 

Uil Study S?crhL^ S. ^^ec-it HL^ 1 ^rM.2t UiLH.L 

§d.L rtl ^c[ yl. ?^eGl UiiH.L CRL^HL ^ 

uii 0 ^ uii 41 Library ujCR (cf^Liai ^ 441 4.6? ^rUa 

U4h.L Ijja g'M ^[4d. ^iMSl Slata uit a? GIsli^L 41 S^ai Research Document 

?r 4 Literature 

When I started doing an in-depth study I was astonished with the findings which led me to do 
more in-depth study. 

it '^at^ aRi uj^ 4 ^SLi^LciL 41 data s?aL4 atq 41 § cR§'y aRaGtint aRicO. otal ^^4 it 
^SLi^L 41 aRi [ci.aa Gla? aRoata s^at^ atq sa|. 


The findings of my research had potential to answer the similar questions arising in the minds of 
many people. Hence I decided that I will share my findings with the people from our community. 
In this endeavor, I will send series of emails containing and explaining my findings. 

In the series of sharing my findings, this is my first email to our people. 

HL?L ?Ri ^oataat $ai, hl?l “?aL ui^ll cef.(iriaL nant ?Riad.L aatGilal '^atcR cr41 nl , 4lec-iL 
HL^ 4 ^ § hl 4 ^R^taat a[^i3LLHl4 ?Ria4l ?il[ 4 at c-ilsl aL4 ?RiaL hl^ hl^ 

at^ 41 d.4 41^ 41'^ ^4s email HOlfl. ?Rl [^Git^CRlHL Hl 4 ak-il email S. 

The answers to questions like; 

What is the mission of founder of Satpanth dharm? 

How to reach the pinnacle of Satpanth dharm? 

When is the Gurumantra given to be recited at midnight? 

Is Satpanth a Muslim dharm? 


. . . can be found in the library documents of the Khoja Muslims. One such document can be found 
in the following links 

: i uu.com/p a t i d : c ! o c:.s ■ y- a ' p : i n t _/v h s i i ms_ - d 

http:// i ssuu.com/p a t i d a r/ 
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41^1 oil ^Cf.LGil... 

Uil <4L ?j Mission g'cj... 

Uj 4 HL ^c(l ^?l? 

.ealpaticT ir.com ' 

HU ?Ld.UL '^UUL HL^ 0]| HU SfUL^ ?HIUULHL ^icl S? 

?] yc4lH U4 ^7 

...UL '^ULOf. UL SHrlLcl'^HLall ^Is UL<^ emaii '^k:i S. 

httf);//issuu:CX)m,paticiar‘a{)GS:'satpant! :i_way_oi^«j^p/tirttfi§— i4*l-<4tr 

http:// i ssuu.com/p a t i d a r/ 

Link: https://archive.orq/detaiis/Series1-SatpanthiWavOfConvertinqi-lindusToMusiims 

This is my sincere request to aii our community members to bring the aforesaid document to the 
notice of as many members as possibie. 

HL^ ciHl 5tL[?l'yoil [elated S Is ?>tl emaii ciHl 5lL(^'tfoil UL LatL <4 HL C-iLct?ll. 

in case you are not getting my emaiis on the subject, but are interested, then kindiy send in your 
request at reaipatidar@qmaii.com . 

ciH^l ?HlctL emaii U HOldl Hu H^L dA Mdl email regular H(/l ^IH HL§dl H dl 
dA realpatidar@gmail.com H? ?LSl 

Regards / C-d., 

Reai Patidar / 
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realpatidar.com 

<rtl ^Is md ‘^Hi ^rua u4<rtl 

Hcaui ?j & rloil esiR 

^rUat gfl cet(s^c7ti h«HHI ^Lcicll 

1. arua u4 <rt.l Wtms <4 ?] Mission ^>c]? 

2. ^ll ItHiai (?§ Uit ”?al yac-tHi<rt. <rt.i da dai'y aiaaiaical 
ittl Ud salt ud S? 

3. arua u4 hi da ^U1 Hl^aaaiai 3 (xi^i) stage sat S? 

4. ati ud 5 ril dni (?|. lai, atd (?|. aiH a?iaai 

■yMsl In S? 

5 . ud Hc-td s?ai Hi& ^c(l ^£3 ca^ai 5? 

6. HU 3iaai wai hlS ojs hh ?j 5? 

7. 0.1^ (Hoiaia al &hhI ataai? (Rtec-ls) it HrHodlati hl^ himh hi 
^> 312 a atdl 5? 

8. pO.% 1 stage S3ai Hl^ itS cetgd y®lH led dd end S? 

9. led dd atltHl ua d aHHlH a?3 HC-teiead? 

10. (?|. da atd alod at d?tHi ijiai?? 

11. led dd cd^>H=ll, ?iH3l atd cd'^ %l 02 d i^KlH adl? 
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Method of Pir Sadruddin’s mission 


Mul Mantra: Pahela Aava Do; 
pachhi Islam ma paltavo 


Muhammad Umar writes in "Islam in Northern India" (Aligarh, 1993, p. 371) that, ('Perhaps one 

factor which greatly contributed to the pop 

mystics did not ask the newly converted H 
presumed that the converts themselves woi 
such we find references about the Hindus, 
beliefs and customs even after conversion. 

ularity of Islam among the Hindus was that the Muslim 
indu to renounce their fonner customs and rituals. They 
lid renounce the un-Islamic practices in due course. As 
who had embraced Islam but still practicing the traditional 

' Likewise, it ensues from the kernel of the ginans and 
in's mission was the gradual conversion into at least three 

traditions that the landmark of Pir Sadrudc 


processes. The method he employed was based on a special missionary trameworJc. 


First Stage: 

Hindu Naam chalavo 




Ginan kevi reete 
rachya 


In the embryonic st^e.ithe disciples were given the ethical and moral teachings with a simple 
understanding of the Satpanth (true path). Local symbolic terms in native dialects were employed in 
the sermons and ginans, such as alakh nirinjan (Ineffable God), guru bharma (Muhammad), nar 
naklank (Ali), nar (Imam), guru (Pir), harijan (devotees), gat (assembly), gat ganga (prayer-hall), 
gatpat (holy water), jaap ^invocation) etc. The vocabulary, similes and technical terms were confined 
to the prevalent social customs. ( Special ginans were composed with supreme skill in the langu aSes ) 

(of the country folk for the disciples, providing them the flavour of the traditional hhaia nfsonAl 
(wherein Pir S admddin identified himself with the asaalations of Gur Sahodeva and Gur) 

(Harichandra. I fhese poetical hymns were tinged with mythological ideas, social customs ano^ limam Shah; potane 
folklores. Hence these ginans were paraphrase d purely into Indian languages, a procedure that' — raja Harishchandra 
proved extremely beneficial on several counts. (T he emph asis was placed on making the transition|d° avtaar batavyo 
(from Hinduism to Islam as easy and as smooth as BBssiblei He did not insist on the adoption of , 
traditional form of Muslim rituals, which, in any case, were in language foreign to the converts,' 
therefore no hard and fast rule had been imposed upon them. It may however be pointed out thatlfhe 
new converts possessed crude notions of meditation, but their practice in gnostic was restricted 
within a narrow compass. He imparted them gradually the practice of zikr( remembrance) into a 
positive Sufic style, called jaap, and watched every moment of the disciples' spiritual growth. The 
disciples were also afforded liberty to retain their traditions, social customs and culture. Ali Ahmad 
Brohi writes in "History on Tombstones" (Hyderabad, 1987, p. 132) that, "The main attraction that 
the Ismaili faith had was the freedom to continue ancient local beliefs and customs without causing 
any break with the old social order." 


Hindu thi muslim 
banava mate 
bahuj saral ane 
smooth rasto 
banavyo 




Stage 2: Madh 
Ratna japva mate 
Guru mantra 
aapvama aave 


In the second stB&e. the disciples were entrusted the solemn word (guru mantra, or sat shabada) to 
mutter it privately on ever y midnight . Pir Sadruddin sorted out and imparted the common analogical 
elements from Islam and Hinduism. He found analogies in their philosophical ideas, and placed the 
greatest value upon the inner aspects, and put aside the external formalism. Saiyid Athar Abbas 
Rizvi writes in "History of Sufism in India" (New Delhi, 1978, 1st vol., p. 109) that, "The Ismaili 
missionaries were enthusiastic, who unhestingly modified their esoteric system to suit their 
converts." Hence, this stage offered the disciples to pick up the refi ned teachings linked in Islamic 
essence with no hard Arabic shell under the theory of Das Avatara. ( The disciples were imparted that) 
the tenth incarnation of Vishnu was manifested at salmal deep (Arabia) as naklank (A li^ who was) 

.then in the dress of Shri Salam Shah (Imam Islam Shah^ residing at Irak Kliandflranl.) ln this way, [ 

Pir Sadruddin reformulated, within the Hindu framework the Shiite doctrine of the Imamate as the 
Divine Epiphany. The doctrine of the Imamate thus was integrated into the mission within the 
framework of Vaishnavite ideas, who were a dominant stream of Hinduism in northern India, ( in) 
sum, the new converts saw in Satpanth a completion of their old faith, and through this orientation^ 

they also found ProBhet Muhammad and Imam Ali coherence in their own tradition.) 

True indeed it is, that(P ir Shams was first to propound the theory of Das AvalM ) which was mo re 
concise, but (Pir Sadruddin initiated it elaboratively in his small treatise, entitled "Das Avatara". ) It is 
to be noted that Sayed Imam Shah had also produced an amplified version on it. 


Vishnu na Dasmo 
Avtaar {Naklank 
Avtaar) Imam Islam 
Shah (Ya Ali), Iran 
valane batavama 
aavya. 
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composed in the second stage, differing little with the composition of 
preceding stage. Henceforward, the loan words and vocabulary drawn from the languages of Arabic 
and Persian were permeated in the ginans, wherein Pir Sadruddin identified himself as Pir Sahodeya. 
Pir Harichandra, or Pir Sadruddin. 


<- 


After b eing mastered, the disci ples were given pure Sufic teachings with certain rituals in the third 

(stage s imply on Shiite pattern. (E mphasis was continued to be given in getting absorbed in) 

(meditation, which ultimately bore them the titular appel lation of khoia feet absorbedl in the same) 
(manner as we have discussed in the period of Pir It however seems that the trading class of 

Lohana in Sind was the first to have emerged as the khojas publicly due to their dealings with 
outside circles. As a result, the people from all walks of life, had rendered its meaning as merchant or 
nobleman which was fairly irrelevant rendering in essence. This title however became a replacment 
for the original Hindu Lohana title thakur or thakkar, meaning lord, master. 


3rd Stage; Dhyan ma 
madhyam thi Khoja 
Muslim banavana 


The new converts ultim ately emerged as the khojas were now capable to receive devotedly wha tever 
they had been initiated. (P ir Sadruddin indeed islamized the faith of the people mildly and never) 
hampered in their culture, and t he Hindus in masses absorbed the best of Isla mio thnn ^it more) 
.Indian than fnrei j pi in character.) Pir Sadruddin then began to censure the new converts for their 
Hindu rites, condemning under logical expressions, such as caste distinction, idot-worship, ritual 


Imamshah (Pir 
Sadruddin) ne 
aakho panth ne 
Islam taraf valyo 


<- 


bathing, the authority of the six schools of Hindu philosophy, and the traditions of asceticism and 


abstraction from the world, whose few examples are given below from the book of his ginans: 


Have aava iokone 
Hindu reel rivaj ane 
manyatao mukvi pade 


* You will never attain salvation in worshipping pebbles and stones. (142:2) 

* You have designed the idol with lime after burning the pebbles and stones. How can it be called 
Lord Krishna? (142:3) 


Hindu reevajo, manyatao 
mukvamate batavata karano 


* You go to (Kasi to take bath in the Ganass) What is this water-pilgrimage? If liberation is availed in 
bathing, then the fish in it can attain salvation. The fish in the Ganges remains in it, being stunk all 
the times. (183:4-6) 


* O'careless ones I ( whT do you adore stoneV Why do you designate it as your deity, which does not 
bend or speak by itself (203:2) 


* The (Veda^ are being listened bereft of purpose. How the sins be obliterated through its listening? 
(167:8) 


* The pandit says, (I do not eat meal) ' O'pandit! let me know, wherefrom the curds and milk are 
procured? (123:5) 

* The Y ogi adores Go rakh-Nath, while the Brah min to Shiva and the Ascetic worships Paras-Nath. 
These three ones have teone astray in this woi^ (96:3) 


Hence, he consciouslv (safeBH ”^'’'^ '"’’ s followers' Islamic root and identifif} Eventually, the 
boundaries between the Muslims and Hindus were well defined in the ginans. He formed a 
symbolical bridge between Islam and Hinduism analogically - a landmark characteristic of hi^ 
mission. 


Hindu Sant, yogi na veshma 
muslim dharm no prachar 


Summing up the peculiar missionary method of Pir Sadruddin, Ishtiaq Husain Qureshi writes in "The 
Muslim Community of the Indo-Pakistan Subcontinent" (Karachi, 1977, pp. 41-2) that, '( There are) 

(several instances on record where an Ismaili missionary posed as a Brahmin or a Hindu priest and) i^alpatidar.COm 
(instead of flatly contradicting the doctrine of the faith, he sought to subvert, he confessed it s basil 
(assumptions and introduced some of Ismaili beliefs in a disguised form and thus slowly an d) 

(ifHiial lygaved the way for total conversion. Lack of total adherence has never worried the IsmailisJ 
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Hazrat AN ne Bhagwan 

Vishnu no Dasmo Avtaar 

banavyo 

heef^g 3 H^ggiji|^^&,^i^^nfident that the convert will ultimately accept the faith fully; This kinodl 
conversion is achieved in a peculiar manner. At the outset, the appeal is not on the basis of dogma or 
beliefs, but an attempt is made to convince the potential convert of the spiritual greatne ss of some 
persons. In the early days, the missionary himself was a man of exe mplary character^Vefl oftSTAlP 
(was dniicted as an incarnation of Vishnu a mong the Vaishnavites. jln short, after some personal 
loyalty had been created, th e disciple wasftaTpn thrnii| ^ various stages into full-fledged belief in the ) 

(teaching of Ismaili Islam.") 

It is however, much nearer to reasonable possibility to assert that the mass conversion took place in 
the proselytizing mission of Pir Sadruddin in Sind, Kutchh, Gujrat and Kathiawar. He seems to have 
discarded the old rituals introduced in the former missions, and gave them palpable shapes. "In this 
way," says Ansar Zahid Khan in his "History and Culture of Sind" (Karachi, 1980, p. 275), "Sadr al- 
Din was responsible for providing the final touches to the Nizari Ismaili sect." He also commissioned 
vakils (deputies) in different places to collect religious dues to be deposited at the main treasury in 
Uchh. He also started three times prayers in a day in Indian language tinctured with Koranic verses. 

He is reputed to have articulated a Communal Bond among the Indian Khoja Ismailis. Earlier, the 
isolated followers could hardly know their co-religionists, residing in other places due to the lack of 
coordination. This communal bond is also sounded at present as a living force in the Ismaili world. 



Pir Sadruddin summoned big assemblies of the IChoJa Ismailis many times in Sind and Kathiawar, 
inviting the local and neighboring followers to participate, to bind them together under a community 
bond, since their linkage fulfilled not merely a fraternal, but also a communal function. On suJAavi reete hindu Naam, Jaat, 
occasions, special ginans were composed, which had been couched in different dialects. Writi Oolakh ne pakdine Islam ma 
the ,mission of Pir Sadruddin, Ali Ahmad Brohi says in "History of Tombstones" (Hyderabad Pf ^Ll ma stiraddha 
pp. 133-4) that, ( Anyone who embraced Ismaili dawa was tree to practice his traditional cult I a^yg jattiyone Muslim 
(even retain his previous names, caste, identity with the additional declaration of faith in Imall banavya. 

(veneration for Pirs and descendants of Ali. By the adoption of such liberal attitude a great many) 
powerful tribes, such as Laneaih- Soomras and Lohanas„ were attracted to the Ismaili Sateanth.") 


Pir Sadruddin passed his later period of life in Jetpur in the vicinity of Uchh, a town in Bahawalpur 
State, situated on the south bank of the Satlaj river. It was also called Uchha, Osa, Askalinda, 
Deogarh or Chachpur, and the Arabs named it Basmad . The tradition relates that Raja Chach had 
built a tank near Uchh, known as Rani Tank, and ordered a town to be built at the spot, and named it 
Uhach, which tater corrupted as Uchh. It was an old seat ot Muslim learning. Its graveyards and the 
tombs of saints silently reflect an story that the place must have been very famous during the Muslim 
regime. It seems that Uchh provided great respite and peace to the Muslim saints. Pir Sadruddin also 
made it his headquarters, and lived in the nearby village called, Sadarhu, and this may be more likely 
cause that he became to be revered locally as Sadar Shah. He built his small residence at Jetpur for 
his family. During his residency at Uchh, he had created a close relation with the local eminent 
persons, notably a certain Niyab bin Kamal of Bahawalpur, who eventually became his follower. It is 
related that once he was in the house of Niyab bin Kamal, where he was stricken by his last illness. 
Niyab wept profusely when he found that his Pir was about to depart from the world. Pir Sadruddin 
made a will to bury his body in his house. Thus, Pir Sadruddin died in 819/1416 and was interred in 
the house of Niyab bin Kamal, which had been converted to a shrine in 1058/1648 by the local 
people. He had five sons, viz. Sayed Zahir al-Din, Sayed Salauddin, Pir Tajuddin, Sayed Jamaluddin 
and Pir Hasan Kabiruddin. 


Pir Sadruddin was a great Ismaili preacher, philosopher and dialectician. He indeed towers like an 

Everest, with no Alps around. It ensues from his ginans that he was the first poet of Gujrati and 

Sindhi languages. Writing about the ginans, Prof Annemarie Schimmel remarks in "Pearls from the 

Indus" (Hyderabad, 1986, p. 14) that, "It is possible that the mystically tinged songs (ginans) and r©3|natidar COITI 

religious instructions used by the Ismaili missionaries constitute the oldest extant example of Sindhi ^ ^ 

literature." The author further adds that, "It seems that the oldest extant documents of Sindhi 

religious literature are found in some Ismaili texts of the 14th century, written in Khojki 
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Ginan ae ek Kalpanik Lekho 
chhe. 



F.D. Ansari writes in "Sufi Saints and State Power" (Cambridge, 1992, p. 
17) that, "The ginans or 'mt^tical 'writings of the Ismailis display considerable parallelism of t hough t 
with Sufism as well as with the Hindu Bhakti tradition, sharing markedly similar themes and motifs." 


Pir Sadruddin was also well steeped in the knowledge of astronomy, astrology and physiology. He 
also mastered in Indian pharmacy, and used to treat the local people. He also assisted the poor in 
Uchh and ministered to the sick and travellers, thus he won great applause. 
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